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That the communal Catholic is self-con
scious and self-selective in his affiliati with
his Catholic tradition derived from ort's
(1950) discussion of trinsic" or "mature" re
ligi Greeley's understanding that "or-
ganized" may be losing at least some
of it's without any noticeable loss in the re-
lig ensi ties of the indivitlualis indebted
to Troe h's (1 and Parsons (1

The ecclesiastic-communal distinction per
tains to the degree to which American Cat i
cism is "institutional" or "organizaf
Gree also considers intellectualism. Three
sUbgroupings within the American Catholic
population are delineated; (1) fideistic i-in
tellectualists; (2) romantic anti-intellectualists
and (3) intellectualists. The fideistic anti-intel
lectualists are those within the "institutiorlal"
church who support the principle of traditional
Church authority.. The romantic anti-in
tualists are quided in their world-view b
ing, emotion, sensitivity, the drive for self-fulfill
me gical purity, and moralism. The in
tellectualists are Catholics guided by the
search for th, sensitive to the consequences
of various alternatives and cognizant of the
need for cooperation, pluralism, gradualism
and dispa n.Greeley contends that the in-
stitutional urch is being captured by the
romantics, who become the resident intel
ligentsia., with the tacit cooperation of the
traditionalists, in spite of their small numbers
within the total American Catholic comm
These three groups constitute contending fac
tions, and id -typical Catholic character
orientations. Traditionalism, romanticism, and
intellectualism as discussed by Greeley pos
ses both socio-cultural and social-psychologi
cal dimensions.
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CONCLUSION
Greeley's typical liberal optimisim regarding

th r ofCatholic t~

ican society may at least pa
placed. otthe commu
the 1 an "in
cline for an American Cat
ing the ushering in of new
ecclesiastically uninfluenced
may greatly accelerate the
Wathnllt a viable ecclesiastic ture who
will "explain" and "justify" to the new generat-
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cally defined Catholicism. Is a communal
Catholicism a viable prop ion at
least some active allegiance to an as ve
Catholicism? Greeley answers as follows
(1976,7):

'Will the Catholic Church in the U.S. come to
an end? It most assu y will not - unless
one is so foolish to believe that w
ers and spokesman of an ec
tion say has much impact on
of ordinary people. American Pr
nominations have flourished for
cades, even centuries with their
organizations ar less impact on the or
dinary congregants ~han the American 0

lie Church presently has. Still there is no evi
dence that Protestant denominations are
going out of business ..."

We ackno the usefulness of
pointing out the persistence of Am
olic ition. Greeley's work, best
in his Unsecular Man, (1
been recognized as a useful cor
sically "gemeinschaft-gese
zation theory that simply p
secondary group attachments in
re nship. But Gree woefu
fundamental question regarding th
attributed to any set of
otherwise, and it's transferal at
ions. THis seminal question was, of course,
first brought up by r through s-
sion of the "routinization of as evi-
de through re of the last 0
first generation disciples of the 0

mat der. This in
upon by Berger and Luckma
Re 7) through th . of
"legitimation" in the section entitled "Societyas
Objective Reality".

VIABILITY OF NON-IN UTlONAL
CATHOLICISM

A major criticism of Greeley's "Communal
Catholic" thesis lies contradictory statements
rega the future vitality of American
Catholicism given the decline ofan ecclesiasti-
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Neuhaus have termed "mediating structures".
Substituted for the moral absolutism of the
"romantic" is the consequential ethics of the in
tellectualist. Human action must be judged in
terms of its effect and impact on other individu
als and groups. Flexibility is considered a vir
tue, rigidity a vice. Each situation must be
judged on its own merits. Society must avoid
imposing a standard solution to each and
every circum; !stance. Pragmatism is consid
ered to be. a more efficacious strategy than
self- eous indignation. The "intellectuals"
interpretation of Catholicism is in part a func
tion of the dialogue entered into with other in
tellectual systems, particularly the social sci
ences. Such an influence leads the intellectual
to be more sensitive to the search for "truth", to
strategies that will work and can be im
plemented and to socio-cultural relativity than
is the "romantic". Such knowledge and ration
ality is seen as serving to enlighten, not con
taminate or undermine.

reely provides as an undaunted in
tellectualist is the perception by the faction of
the shortcomingsof the other two factions. The
fideistic anti-intellectualists are narrowly prag
matic and shortsighted. The romantics are
self-hating and overly-emotional. Both are in
tellectually simplistic, imitative, derivative,
shal ,bankrupt and naive. What Greeley
presents as ''the'' olic worldv is in fact
his version of intellectual Catholicism. A nar
row "intellectualism" is just as capable of
unthinkingly dogmatic and ideological as any
other world-view.

It is true that strong elements of "romantic
anti-intellectualism" have located themselves
within the national level olic bur cracy,
the al Conference of Colic B
the United States Catholic Conference. But he
ignores the fact that this group is character
ized by cross-cutting solidarities with the intel
lectualistic and fideistic groupings. He over
states the degree to which there are irrecon
cibible ideological cleavages within American
Catholicism.
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ecessity" of the Catholic tradition as
of reference? The'
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(From p 53)


